Abstract: Just how ordinary was everyday life during normalization in Czechoslovakia? In their discussions of the lives of "ordinary people," historians have underplayed the fear and secrecy present in the daily experiences of Czechs and Slovaks in the late communist period. In linking writings by dissidents to Czech and Slovak oral histories in the collections of the National Czech & Slovak Museum & Library, I seek to problematize the dissident/ordinary person dichotomy used in recent historiography, and argue that the chasm between these two apparently opposite groups has been exaggerated. Through an analysis of the themes of family, education and mobility, I will show that domestic life was not an escape from politics, but was in itself politicized. From audiovisual interviews, I will glean normalization-era memories of the need for what Václav Havel called "silence" and "mystification"-in the classroom, in the pub and in the home.
Introduction
Assessing the impact of the "post-totalitarian" regime in Czechoslovakia in 1978, dissident Václav Havel writes that the… system touches people at every step, but it does so with its ideological gloves on. This is why life in the system is so permeated with hypocrisy and lies: government by bureaucracy is called popular government… depriving people of information is called making it available… Individuals need not believe all these mystifications, but they must behave as if they did, or at least tolerate them in silence… (Havel 1978 ).
Since it was written over 30 years ago, Havel's treatise on The Power of the Powerless (cited above) has been regarded as "the most famous and influential contemporary analysis of normalization" (Feinberg 2011 ). Its central figure, a greengrocer, it is understood, "epitomizes the ordinary citizen" of Czechoslovakia during the 1970s and 1980s (Bren 2010, 8 ). Yet a number of new publications have called this image of Havel's normalization-era John Doe into question (not least, and most recently, Jonathan Bolton's Worlds of Dissent). 1 Bolton reevaluates this and other dissident texts, insisting upon their continued significance. But his views are by no means universal: other prominent historians have written of the need to rely less on dissident writings, and incorporate more personal testimonies into examinations of the communist era in Central and Eastern Europe.
In her introduction to Remembering Communism Maria Todorova writes of a "particular urgency about approaching the social and cultural aspects of everyday life" under the rubric of remembering communism (Todorova 2010, 12) . She identifies oral history as one key way of doing so. Remembering Communism draws upon a number of oral history projects established to record memories of Eastern Europe's communist past. The Czech Republic and Slovakia, however, are entirely absent from this collection. Historian Paulina Bren, meanwhile, examines the experience of "ordinary people" in Czechoslovakia during the late communist period using Havel's cipher in The Greengrocer and his TV. She suggests that ordinary citizens' lives and experiences of late communism have been overlooked by historians, who have focused on researching dissidents and civil society instead (Bren 2010, 4) . Furthermore, she contends that ordinary people did not have the same concerns as dissidents during the period. Bren calls for more oral histories to be used in historical studies of the era, incorporating examples in her own research. Her focus remains, however, firmly upon television and, more specifically, the serials of Jaroslav Dietl broadcast at the time.
Bren's views on redressing the balance away from dissent and civil society are echoed by Miroslav Vaněk in the foreword to his comprehensive oral history survey of the normalization period Obyčejní lidé…?! [Ordinary People…?!] in which he writes:
Standing center stage [in historians' research to date] were the protagonists of the last regime and, as their counterpart, the dissidents -in other words two categories which make up approximately 2% of the population (if we agree that communist functionaries made up no more than 2% of the population and the number of dissidents can be measured as a fraction of a percent). So where do the other 98% of the population, who created the "remainder," stand? (Vaněk 2010, 10) . 2 Both Vaněk and Bren suggest that one undesirable effect of looking at the communist period in Czechoslovakia (especially after the Warsaw Pact invasion) from the point of view of dissidents alone is that it leads to oversimplifications: we tend to understand the climate as one 3 And preserves these accounts for future generations; both at the NCSML in Cedar Rapids and the Library of Congress in Washington, D.C. 4 The museum has interviewed immigrants from a number of demographics, however. Amongst the post-1989 generation, the NCSML has recorded with both legal and illegal immigrants. With those who of all-pervasive fear, and the lives of ordinary citizens as "bifurcated by clear-cut public and private realms: a compliant public mask at work and a liberated self at home" (Bren 2010, 8) .
In this paper I will expand on Bren's argument that the idea of a private, non-political home life in Czechoslovakia during the communist era is nonsense; in fact, some of the most political decisions that ordinary Czech and Slovak citizens made were at home. Bren focuses on the late communist period in Czechoslovakia; she writes that "the private sphere under Stalinism was seen as dispensable, irrelevant" (Bren 2010, 161 ). I will argue that we should not, however, ignore the private sphere during early communism-even if, as Bren contends, functionaries did. A comparative analysis of domestic life before and after the Warsaw Pact invasion is enlightening as, I would argue, there is more continuity than change. Simply put: while policies towards public activism may alter with the events of the Prague Spring and subsequent crackdown, public circumspection did not.
The idea of circumspection (or secrecy and deception, or "silence" and "mystification") is at the heart of Havel's The Power of the Powerless. Rather than disregarding this text as a dissident writing which has received far too much exposure already, I will refer to it throughout. For I believe it provides an excellent framework for analyzing the NCSML's oral histories, and illuminates well communication strategies employed in communist Czechoslovakia, both during early and late communism. In linking this dissident work to Czechs' and Slovaks' own testimonies, I seek to problematize the dissident/ordinary person dichotomy outlined by Vaněk and Bren, and argue that the chasm between these two apparently opposite groups has been exaggerated.
A word on the sources
Fundamental to this proposition is a collection of interviews gathered for the NCSML's oral history project, Recording Voices & Documenting Memories of Czech & Slovak Americans. The project preserves the personal testimony of Czech and Slovak immigrants in Chicago, New York City, Washington, D.C., Cleveland and the San Francisco Bay Area. Interviewees include both émigrés who came to the United States during the Cold War era and immigrants who arrived in the United States after the Velvet Revolution in 1989. As such, the project captures the first-hand accounts of those who were born and raised in Czechoslovakia during the communist era.
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The sources quoted throughout this paper, and gathered as part of this oral history project more generally, should all be taken with a grain of salt. Discussions on the factual accuracy of oral histories are nothing new (see, for example, Walton 2010); they are, however, worth stressing here. Interviewees do occasionally confuse dates, conflate events and, of course, come to an interview with their own set of biases. Furthermore, the NCSML's oral history project is focused upon those who emigrated, and so cannot claim to represent a cross-section of Czech and Slovak society, but instead one specific group. 4 While not always the case, there may also be a tendency amongst project participants to justify their decision to leave Czechoslovakia. This manifests itself, I would argue, in consciously negative descriptions of life in Czechoslovakia, while time spent in the United States is portrayed in deliberately positive terms. That said, these oral histories do provide extremely important and wide-ranging insights into everyday life in communist Czechoslovakia. For the purposes of this paper, I am going to draw from a discussion organized by the NCSML at the University of Iowa in 2011 focusing on this very topic. 5 Credit must be given to the university's lecturer in Czech, Dr. Jitka Sonkova, 6 for helping shape this discussion. The ways in which these oral histories enhance our understanding of everyday life in communist Czechoslovakia can be assessed by discussing three key themes: family, education and mobility.
Family
One of the themes broached most frequently by interviewees is that of family. Often, interviewees refer to their experiences of emigration through the lens of their family and reflect upon how, specifically, emigration altered their family dynamic. In this clip, Melania Rakytiak recalls the consequences of leaving Bratislava with her husband and two children: settled in the U.S. during the Cold War era, the NCSML has spoken with those who refer to themselves as both "economic" and "political" migrants, and with those working in both blue-collar and whitecollar jobs. In the late 1940s and early 1950s in particular, relatives of those who did emigrate could find themselves punished for their family member's decision to leave. 8 Hence particularly artful displays such as the scene created by Karel Ruml's mother to distance herself from her son's emigration: Other interviewees discuss keeping their plans to emigrate secret, so as to protect relatives, 10 or sending quasi-confessional postcards home once abroad so as to suggest that their family members were not aware of their plans.
11 A worry that relatives would suffer is reported by many interviewees as a disincentive to emigrate. 12 On the other side of the equation, "the most frequently-cited reason for remaining in Czechoslovakia is the prioritization of one's family," insists oral historian Pavel Mücke in his work on Czechs citizens' impressions of the wider world during the normalization era (Mücke 2009, 205) . While no longer fearful of condemning family members to a jail term, Mücke contends that, in the 1970s and 1980s, interviewees worried considerably that if they emigrated, their decision would affect the "kádrová povaha," [politically reliable status], of relatives who remained in Czechoslovakia (Mücke 2009, 205) .
The illusion of "clear-cut public and private realms" is shattered by these examples: Karel Ruml's mother reaching out to the police; Melania Rakytiak's father invoking the threat of prison; Pavel Mücke's interviewees referencing relatives' political reliability. In each case, oral history interviewees allude to the threat of an intervention by the state in the everyday lives of relatives. Furthermore, in contrast to what Bren refers to as the prevailing narrative of "a liberated self at home," these interview excerpts suggest that individuals clearly did not feel at liberty to discuss their emigration plans with relatives and indeed, in many instances, deceived family members or kept plans altogether secret prior to emigration. In some instances (such as Ruml's case, dating back to the early 1950s) relatives were in on the deception, in others (such as Rakytiak's, which comes after the Warsaw Pact invasion) they were equally as deceived as the authorities. I would therefore argue that it is an oversimplification to see the Stalinist era in Czechoslovakia as a time of fear, and the period following the Warsaw Pact invasion as one in which individuals sought, above all, "peace and quiet" (Petr Rezek quoted in Bren 2010, 205) .
Discussing the interviews gathered by the NCSML, Dr. Jitka Sonkova suggests that family relationships were strained by the secrecy required when emigrating in the first place, and that the act of emigration itself broke down family structures further. As Robert Dobson explains in his interview, it was difficult for families to gain permission to travel abroad all together-he managed to gain travel permits for his entire family in 1984 through the payment of a bribe. 13 14 Ludvik Barta's discourse with his daughter usefully illustrates the lack of freedom of movement in 1970s Czechoslovakia ('We'll do everything we can to move you…'), whilst his pre-emptive dismissal of the things people will say to her ('We haven't forgotten you. We care about you…') articulates some of the stigma attached to having relatives abroad in normalization-era Czechoslovakia. 15 Later on in the clip, Barta stresses the importance 18 Mastny's quote not only provides us with the first-hand testimony of someone who was expelled from secondary education for class reasons, it also describes this process in some detail and, perhaps most interestingly, Mastny suggests that the rules which governed this process were flexible, and could be, through "playing the game," worked around. Access to education is an important theme discussed in interviews recorded with Jana Svehlova and Jana Kanska too; 19 both Kanska and Svehlova had difficulties continuing with their studies beyond the age of 14 given their class backgrounds and their parents' status as enemies of the regime. 20 Mastny, Svehlova and Kanska, then, discuss their exclusion from secondary and tertiary education in Czechoslovakia (it should be remembered that their experiences all date back to the 1950s and early 1960s). Marek Skolil, however, describes the opposite experience. In this clip from his interview, he discusses the way in which he was accepted to study psychology-a particularly selective field-at Charles University in the 1970s:
I tried to get to Charles University and that was a typical communist-era anecdote. You know, the whole thing was that I was not accepted, although I had all the best scores with the exception of Russian, where I had a slightly… I had a dvojka z ruštiny [a B for Russian]. But still, you couldn't get into these quotas. And so, funnily enough, I didn't even… send an appeal -as far as I remember, I didn't even do this. And that's actually when I realized that I want to leave the country; if I cannot study, I will leave. But strangely, my stepfather, he met as it happens -there was this school, maybe gymnázium, gathering of people. You know, from time to time, they have this anniversary gathering -and there was this guy who must have been a big-shot whatever in the Ministry of the Interior or wherever -something like this -and he said 'If you want some help just call me.' So my dad did, and suddenly I received an answer to an appeal that I never posted, that yes, I am accepted to university, which was rather surrealistic; people had already started university, I came a week later. And that's how I started psychology, but in my head, in a way, this was the breaking experience, I felt like 'No, I don't need this, I want to see the other side.'
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In this clip, Marek Skolil articulates something which appears throughout the interviews gathered by the NCSML (and which was alluded to by Robert Dobson earlier on in this paper): he suggests that having friends in the right places worked as a more effective means of achieving one's aims than going through official channels in the Czechoslovakia in which he grew up. 22 For a parable on this very topic, one need look no further than the Power of the Powerless, and to the companion of Havel's greengrocer-the brewer Š-who is thrown out of his job as a result of being the less well-connected (but more adept) of two employees involved in a work dispute (Václav Havel quoted in Bolton 2012, 226) . In this narrative Havel analyses the effects of having "friends in higher places," and the way that such a strategy can (as alluded to by Marek Skolil) trump adherence to official rules and protocol.
Many of those who did study at Czech or Slovak universities during the 1950s and 1960s take pains to differentiate between the useful knowledge they gained there, and the "nonsense" to which they had to pay "lip service." Both Jaroslav Kyncl 
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Later on in his interview, Ladislav Fedorko refers to the politicized aspects of his education as "propaganda" and refers to the teachings themselves as "dangerous, stupid ideas." Importantly, however, the vast majority of those interviewed stress their satisfaction with the quality of teaching they were offered, and with the education they received as a whole in Czechoslovakia. 25 Ladislav Fedorko is no exception; he discusses the thoroughness of the medical training he received at Charles University in Hradec Králové in contrast to the retraining he undertook when he moved to Youngstown, Ohio in 1990.
Ladislav Fedorko's assertion that political economy and Marxism classes were reinstated in the 1970s is supported by oral historian Pavel Urbášek in his survey of tertiary education in Czechoslovakia during the normalization period (Urbášek 2009, 458) . Indeed, Urbášek suggests that the state became more involved in Czech and Slovak universities in the 1970s than it had been before. Urbášek first discusses the purges which took place at Czech and Slovak colleges following the Warsaw Pact invasion. He continues: Urbášek claims that the social sciences were "deformed" by the application of MarxistLeninist methodologies during the period. As illustration, he cites an excerpt from an interview with history student Libor Blažek: This clip resonates with unexpected echoes of Jaroslav Kyncl's experiences as a medical student in Brno in the 1950s. While Kyncl's professors "paid lip service" to the theories of Michurin and Lepeshinskaya, Blažek's followed the "official line" regardless of their own (often conflicting) views. On the part of the student, the role that dogma played in one's studies was understood, and then referred to as "a bore" [otrava] or, in Kyncl's case, "a nonsense." Kyncl, Fedorko and then Blažek suggest that Havel got it right; the important thing in each case was not to "believe all these mystifications," but to "behave as if they did, or at least tolerate them in silence" (Havel 1978) .
Mobility
Naturally for a project which focuses on recording the stories of immigrants, mobilityor freedom of movement-constitutes one of the most central themes. Contextualizing the NCSML's oral history project at the University of Iowa, Dr. Jitka Sonkova discussed the difficulties that many Czechs and Slovaks experienced during the communist era in traveling to the West and how this fueled a "hunger for Western music and Western clothes." 28 The adjective západoněmecký, 29 Dr. Sonkova continued, "became a synonym for cool." Reflecting upon Czechs' impressions of the wider world during the normalization period, Pavel Mücke (2009, 205) concurs; he suggests that the West was at once unknown and appealing:
This concept [of the West] for many really meant something very distant, difficult to understand and to turn into a more concrete image. This image, however, was emitted in difficult-to-hear radio waves… What was very clear was first and foremost the notion that life was lived THERE in better material conditions, to which narrators often attach a 'colorful' character. ) and books and films (Vodenka mentions both European and American westerns; novels by Jack Kerouac 35 and Walt Whitman's poetry 36 are also cited as influences). Interestingly, Pavel Mücke suggests that it was relatives abroad who were responsible for a great deal of Czechs' contact with foreign countries during this period (Mücke 2009, 172 
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Jana Svehlova says her father "was not happy in England." This is very rarely something individuals say about their own experience of immigration, which, I believe, goes back to the tendency amongst interviewees to justify their own decision to leave. Interestingly, this clip also suggests that Jana Svehlova's father emigrated on the basis of a rumor. Throughout Svehlova's, Burik's and Vodenka's clips there is a pervading sense of a lack of factual information: what the interviewees recount is hearsay. These clips remind the reader of Havel's claim that, in a post-totalitarian regime, "depriving people of information is called making it available" (Havel 1978) . Rather than reflecting upon the ways in which they "played the game" in these clips, each of the interviewees suggests that he or she was somewhat unsure of the rules and the stakes.
Conclusion
What, I contest, is most interesting about these clips taken together is the way in which they allude to different levels of communication and secrecy. Melania Rakytiak hides her emigration from her father while Karel Ruml's mother hides knowledge of her son's emigration from the police. In school, Jaroslav Kyncl pays "lip service" to the theories of Michurin, while he hides his interest in and knowledge of the work of geneticist Gregor Mendel. Official rhetoric is bent with virtuosity by the mother of Vojtech Mastny's classmate who "knows full well" that her son will not, as she advocates, become a miner. Ladislav Fedorko and Libor Blažek understand that adopting the rhetoric of Marxism-Leninism at school will gain them qualifications. Fedorko later refers to these teachings as "dangerous, stupid ideas," while Blažek labels them "a bore." What is going on here can be referred to in terms of (mis)communication and secrecy or, in terms borrowed straight from The Power of the Powerless, "mystification" and "silence" (Havel 1978 ).
Havel has been castigated for harking back to an earlier period in his essay (Petr Rezek quoted in Bren 2010, 205) ; in The Greengrocer and his TV Bren develops the idea that, by the late communist period, Czechs' and Slovaks' behavior was born less of fear and more of a desire for peace and quiet. But I would suggest that, if not raw fear then, at very least, a distinct anxiety is manifest in these oral history clips-it was not, after all, a desire for peace and quiet which spurred Melania Rakytiak to conceal her decision to emigrate in 1969. Ludvik Barta refers to the "risk" he took when he left his daughter in Czechoslovakia in 1979 and recounts his wife's anxieties over the two "tough years" which followed. It was a fear of imprisonment which spurred Jana Svehlova's father to leave Czechoslovakia for Britain following the Soviet-led invasion. This fear or anxiety referenced by interviewees when discussing the late communist period bears a great deal of resemblance to that evoked by Vojtech Mastny, for example, when discussing the "ruthless games" played in the education system in the 1950s.
Analyzing the tale of Havel's greengrocer in Worlds of Dissent, Jonathan Bolton identifies two messages being communicated at once by the protagonist: "I am obedient and therefore I have the right to be left in peace" and "I am afraid and therefore unquestioningly obedient" (Bolton 2012, 221) . Like Havel, Bolton argues that fear (and specifically the facing of one's own fears) was by no means the preserve of dissidents during the late communist period:
I am convinced that, in the main, the signatories of Charter 77 were not more or less courageous than other people… Separation from loved ones, failures at school or work, and the slow dissipation of dreams -these require their own kind of courage (Bolton 2012, 274 ).
It can be argued that the individuals questioned by the NCSML are not, in many cases, ordinary people, in that they emigrated (quite often illegally) from Czechoslovakia. In committing an illegal act, they were more likely to feel fearful than those who adhered to the letter of the law. But here we stumble upon the problem of who exactly is ordinary, which Bolton articulates so well. He suggests that looking at ordinary people "explicitly suggests that some group of people, or some type of experience, is more typical than others, and asks the historian to orient his or her research program accordingly" (Bolton 2012, 35) .
The term "dissident" is problematized in Worlds of Dissent, with Bolton suggesting that those to whom the title was applied did not always see themselves as such. He stresses that dissidents had a range of motivations, and a wide variety of characters. In this paper I have suggested that the case is equally complicated when it comes to the catch-all term "ordinary people." Through using The Power of the Powerless as a reference (and in many cases, an example), I hope to have demonstrated that ordinary people and dissidents have more in common than the dichotomy suggests. Furthermore, I hope to have redressed a trend in recent historiography which underplays the fear and secrecy present in everyday lives by dismissing the extraordinary tensions experienced by "ordinary people." In Jonathan Bolton's words, "it is important to remember how challenging," (and fearful, and secretive) "an ordinary life can be" (Bolton 2012, 275) .
